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mXORIAL NOTE 


T he object of the cditon of this series is a 
\cry definite one. They desire above all 
things that in their homble vray these books 
shall be the ambassadors of good \vin and 
nnderstandifig between East and west, the ola 
worid of Thought, and the new of AetJom In 
this endeavour and in their own sphere, they 
ore but foliownis of the highest example in the 
land They ore confident that a dee^ know 
ledgo of the great ideals and lofty phUosophv 
of Oriental thou^t may help to a revival of 
that true spint of Chanty which neither despises 
nor fears the nabons of another creed and 
colour Finally in thankmg press and public 
for the ^^ry cordial recepbon given to the 
Wisdom of the East ‘ senes they wish to state 
that no pains haw been spared to secure the 
best speaahsts for the treabnent of the various 
subjects at hand 
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INTRODUCTION 

S HAIKH MUSLIH-UD-DIN SADI, the 
celebrated Persian poet, was born at 
Shiraz between the j^ears 1175 and 1193 of 
the Christian era His father, whose name 
was Abdullah, is generally supposed to have 
held some minor post about the Court of 
the Atabak ruler of Pars, by name Sa’d bin 
Zangi (a d 1195 — 1226), from whom was 
derived the poetical nom dc plume of Sadi 
He commenced his studies m his native 
city, whence after a while he removed 
to the Muhammadan College of Baghdad, 
where it chanced that a nch native gentle- 
man, being mformed of the young student’s 

9 
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^•ant of means, bcfncnded the lad, who 
was fortunate enough to obtam assistance, 
also, from a Professor m the College In 
due course Sadi gained a fellowship He 
thereupon abandoned himself to a contem 
plative life and the study of divinity, while 
his pious and devotional aspirations found 
vent m a pilgnmage to Mecca — an act of 
holy seal which he repeated no less than 
fourteen times, chiefly on foot Of a 
religious disposition, Sadi m due conise 
obtamed a reputation for hohness, which 
culminated m the title of " Sh ai k h ’ (a 
man of digmty and position), by which he 
became generally known For many years 
his life was devoted largely to travel , this, 
indeed, may be gathered from his own 
words “ I have wandered to vanous 
regions of the world, and everywhere have 
I mmed freely with the inhabitants I 
have gathered somethmg m each comer 
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I ba\c gleaned an cai fiom c\cry 
han cst " ^ 

On another occasion we learn from Ins 
own narrative that he was so ciuagcd 
at the pagan ntes practised at the re- 
nowned temple of Somnath, m Gujarat, 
that lie incontinently threw^ the pnest 
headlong into a well 
An anecdote related by himself reveals 
the next important event m his career 
Wear}' of the society of my friends at 
Damascus, I fled to the barren w'astes of 
Jerusalem and associated with brutes, un- 
til I w'as made captive by the Franks,- 
and forced to dig clay, along with Jew'S, 

' Well indeed may lie have penned these words, in- 
asmuch as he traversed Asia Minor, Barbary, Abyssinia, 
Egypt, Syna, Palestine, Annenia, Arabia, tlic vanous 
provinces of Iran, and portions of India Even in these 
days of extended travel Sadi's wandenngs would not 
be \nlhojit repute 
® That IS, the Crusaders 
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m the fortifications of Tripoli One of 
the nobles of Aleppo my ancient fnend 
happened to pass that way and recollected 
me. He said, ' What a state is thi^t to be 
in 1 how farest thou ? * I answered, ‘ See- 
ing that I could place confidence in God 
alone I retired to the mountains and wilds 
to avoid the soaety of man. But judge 
what must be my situation now that I am 
confined in a stall in compsuy with wretches 
who deserve not the name of men To 
be chained by the feet with fnends is 
better than to be free to walk m a garden 
with strangers ’ He took compassion on 
my forlorn condition, ransomed me from 
the Franks for ten dinars and took me 
with him to Aleppo My fnend had a 
daughter to whom he mamed me, and 
presented me ^vlth one hundred dmam * 

1 la tbo coiaage of the prwcnt (Uy loo dfiun tro 
worth aboxrt ooo penny of Englt i h mooey 
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as her dower. After some time my wife 
unveiled her disposition, which was ill- 
tempered, quarrelsome, obstinate, and abu- 
sive; so that the happiness of my life 
vamshed It has been well said, ' A ’bad 
woman in tlie house of a virtuous man 
is his hell — even in this world.’ Take care 
how you connect yourself \wth a bad 
woman Save us, O Lord, from tins fiery 
tnal I ” 

Sadi was an adept at repartee — tv^o 
instances will suifice. Once his wife re- 
proached him with the following taunt: 
“ Art not thou the creature whom my 
father ransomed from captivity amongst 
the Franks for ten dmars ? ” Yes,” was 
the rejoinder, “he redeemed me for ten 
dinars, and enslaved me to you for a 
hundred ” 

On .another occasion, when a poet at 
Tabriz, taking offence at the intrusion of 
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his rival Sadi, asked the latter, somewhat 
abruptly, ” Whence come you ? "From 
the delightful sod of Shirar,” was the 
rejomder * Indeed,'* was the sarcastic 
retort of the questioner, "the Shirans m 
Tabni are more numerous than dogs ” 
" The very reverse of our city,’ so spake 
the quick witted poet of Shiraz, “ where 
Tabnzis are of less account than dogs " 
The contest of satire was not, however, at 
an end, and after a pause the man of 
Tabriz renewed the attack by drawing 
attention to the baldness of his rival s 
head. Turning up a vessel that chanced 
to be m his hand, " How comes it, ' said 
he, "that the heads of the Shirazis are 
bald hke the bottom of this bowl?’ 
“By the same rule," was the prompt 
and bitter rejomder, "that the heads of 
the Tabnzis are as empty as the hollow 
of the bowk” 
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Nothing daunted by the misfortunes 
attendant on his first marriage, Sadi durmg 
his travels in Arabia wedded a second 
spouse, with whom it may perhaps be 
sunniscd he lived on affectionate terms — 
judging, at least, from the anguish of soul 
with wluch he recorded the death of lus 
youthful child, the offspring of tliis union. 

It IS, however, open to doubt whether 
Sadi experienced a verj^ large measure of 
domestic happiness, inasmuch as m one 
of his poems he gives the advice, “ Clioose 
a fresh vufe every spring — on New Year’s 
Day , for the almanack of last year is good 
for nothing ” 

His hberahty in entertaining guests was 
so great and lavish, that on one occasion 
a rival poet, whom he had regaled with 
most princely hospitahty, despairing of 
returning any adequate manner the 
profuse generosity of his former host, 
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set before the man of letters, now a 
gnest, the plainest and simplest of dishes 
The explanation of this proceeding was 
couched m somewhat remarkable language 
“ I should have found great difficulty m 
givmg you even one day’s dinner m the 
sumptuous style that reigned at your 
hospitable board during the three days 
which I had the happmess of passing with 
you But m this, my economical mode of 
entertamment, I could mdulge myself for 
years m the pleasure of your soaety, with 
out feeling the expense ” 

In the latter part of his life Sadi retired 
to a cell near Shiras, where he passed 
his time m pious devotions, and m receiving 
visits from the noblest of the land 

"It was the custom of his illustnous 
visitants,” wntes Sir Gore Ouseley, "to 
take with them meats and all kmds of 
viands, of which, when Sadi and lus 
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company had partaken, the Shaikh always 
put what remained m a basket suspended 
from his wmdow, that the poor wood- 
cutters of Shiraz, who daily passed his cell, 
might occasionally satisfy their hunger. It 
is said, and firmly beheved m Persia, that 
one day a man dressed as a wood-cutter 
approached the basket, with the intent 
of plundermg, but ere his hand reached 
its contents it dned up and withered. 
Concludmg that it was a miracle worked by 
the Shaikh, the offender cned out to him 
for assistance. The holy man, m a reprovmg 
tone, said, ‘ If thou art a wood-cutter, where 
are thy bhstered hands, thy wounds from 
thorns, and thy labour-worn frame ? Or 
if a robber, where is thy chmbmg-rope, thy 
arms, and thy hardened boldness that 
should have restrained thee from thus 
moanm^ and ciymg?’ He however took 
compassion on the hapless culprit, offered 
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up a prayer for the restoration of hu 
arm, and even bestowed upon bun, with a 
proper admomtion, a portion of the viands 
which he had m vam attempted to carry 
00 by stealth ” 

When the Atabalis were replaced by the 
Mughal dynasty of Persia (a.d 1256), it 
chanced that the mihtary commander of 
Shirar compelled the greengrocers and mar 
het people of the aty to purchase at the 
hands of their rulers, for a large amount, 
some dates which had but a nommal value 
The matter was brought to the notice of 
Shaikh Sadi, who thereupon addressed a 
letter m verse to the Mughal governor, 
poin ting out that the poet s brother was 
so poor that ‘ he has no trousers on his 
legs, and yet he has been compelled to 
buy dates at an exorbitant pace. A worse 
misfortune than this,” it was added, " there 
is not.” The appeal was successful, and 
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not only were dates given free of charge 
to the Shaikh’s impovenshed brother, but 
“ a paltry sum ” was placed at his dis- 
posal as a gift from the governor on “ learn- 
ing that the man was poor ” 

When the second of the Mughal monarchs 
of Persia ascended tlie throne (A d 1265) 
he chanced one day, m company with some 
of his numsters, to meet Sadi, and was 
astomshed to find that the poet received at 
the hands of these numsters more considera- 
tion than was extended to himself, albeit a 
royal personage Enquinng the cause of 
a circumstance so strange, his Majesty was 
asked m return whether he had not heard 
of the great Shaikh whose poetry was 
famous throughout the world The result 
was that the Shaikh was summoned to 
the royal presence and requested to give 
some c®unsel ” “ Thou canst bear nothmg 
with thee from this world to the next,” 
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was the rejoinder, “save a recompense or a 
punishment, and the choice now rests with 
thee ” The monarch fdt the reproach, so 
the Shaikh on leaving whispered m the 
royal ear the fonowmg verses 

“ A monarch is the shadow of God , 

The shadow should be a close companion 
of its substance 

The vulgar soul is incapable of good, 

If the sword be not king 
All the nght that appears m the world 
Is evidence of the monarch’s rectitude 
A kmgdom denves no advantage from 
him 

Whose every thought is an error " 

During the same reign one of the ministers 
submitted to Sadi five questions, to which 
a reply was mvited. (i) Is a demon or 
a man the better ? (2) How shouH I act 
if my enemy will not be reconciled to me f 
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(3) Is one who performs the pilgrimage to 
Mecca better than one who has neglected 
that duty ? (4) Is a descendant of Ah ^ 
better than other people ? (5) Would the 
poet be pleased to accept a present of a 
turban and 500 dinars as subsistence money 
for his birds ? The messenger, the bearer 
of the letter, thought that he might with 
advantage be considered as one of the 
“ birds,” and accordingly put into his own 
pocket 150 dmars, leaving a balance of no 
more than 350 dinars The reply of Sadi, 
which betokened that he had detected the 
theft, ran thus ; 

Thou hast sent me an honoured present 
and money 

May thy wealth mcrease, and thine ene- 
mies be trodden under foot ! 

For each dinar may a year of hfe be thine, 

* The son-in-law of the Prophet, and the first cahph 
according to the tenets of the Persians. 
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So that thou mayest contmue to live 
three hundred and fifty years." 

On receipt of tlua poetic effusion the 
m i n ister gave an order on the treasniy 
for no less than 10,000 dinars, but 
the treasurer had m the meantime 
passed away, a mrcmnstance which the 
poet brought to the notice of his patron 
When the latter learnt what had occurred, 
he increased the donation to no less 
than 50,000 dinars, with a suggestion 
that some portion of the money should 
be devoted to the erection of a house at 
Shirai for the accommodation of travellers 
Four of the questions propounded appear 
to have remamed unanswered 
Shaihh Sadi died at a very advanced age 
m Shrrar, A D izgi His tomb, originally 
held m much esteem and decked mth 
ejrtracts fiom his own poems, has more 
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or less fallen into decay, though enough 
it is beheved remains to mark the restmg- 
place of one of Persia’s most gifted poets 
and men of letters 

“ Sadi,” such is the description of him 
by a native annahst, ” was short, and not 
very handsome His head was extremely 
long, truly mdicative of a grave and saintly 
aspect His dress was emmently simple, con- 
sisting of a turban, a long blue gown worn 
over his undercoat, and a stick in his hand. 
The character of this venerable bard was 
highly noble and beconung a great person. 
He was extremely courteous and affable 
to his friends, and generous towards his 
eneimes. In wit he surpassed every author 
of his age, and his humour was so successful 
that he could make the most silent and 
melancholy face laugh in his company. 
He was a boy among the circle of experi- 
enced youths, a sage among a society of 
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divines In a word, he was an accom- 
plished scholar, an excellent master of pure 
Persian eloquence, an unsnlhed instructor 
of divinity, and a consummate pamter of 
life and mannem ” 

The works by which Shaikh Sadi — “ the 
nightingale of a thousand songs ” — is best 
known are 

(a) The Bustan, an exquisite poem em 
bodying moral precepts and rules of 
hie, 

(b) The Giilulan, possibly the most 
widely read book m Persian literature 
Wen mdeed did Eastwick, when pnb- 
hshmg a translation of this clianmng 
volume, wnte, “The schoolboy lisps out 
his first lessons in it, the man of leammg 
quotes it, and a vast number of the ex 
pressions have become proverbial When 
we consider, mdeed, the time in which 
it was wnttea— the first half of the 
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thirteenth century — a time when gross 
darkness brooded over Europe, at least — 
darkness which might have been, but, alas ! 
was not felt — the justness of many of its 
sentiments, and the glorious views of the 
Divine attnbutes contamed m it, are truly 
remarkable ” 

(c) The Pand, Namah, or Scroll of 
Wtsdom/ a small volume of poetiy em- 
bodymg precepts which would do no discre- 
dit to the philosophy of this, the twentieth 
century of the Christian era. Concise and 
elegant, the work is most popular through- 
out the length and breadth of the Persian- 
speaking East. This may indeed well be 
the case, masmuch as, m addition to beauty 
of diction, it IS written in a metre which 
flows m easy cadence, and fixes the words 

* It ijiay, however, be explained that the earher 
MSS do not contain this work, which was first ascribed 
to Sadi about a d. 1438. 1 


3 
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of the poem on the mind. Hence the lines 
nre committed to memory to an extent 
that IS probably not surpassed by any 
work m the Persian language Byron^s 
hues known as the " Lover’s Last Adieu ” 
may be quoted as an example of rhythm 
identical with that of Sadi s Scroll of 
Wtsiom The two may with advantage 
be quoted side by side 

"The roses of love glad the garden of 
We" 

“ Kanma ba bakhsha ya bar hal 
1 ma." 

It only remains to add that no trans- 
lation of The Scroll of Wtsdom has been 
published m this country dnnng the last 
hundred years (Gladwm’s text— in itself 
somewhat imperfect — was issued with an 
appended translation in i8oi), though 
in Bombay some tivcnty jcars ago an 
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Indian scholar rendered it into Enghsh. 
Both works are out of print, and for all 
practical purposes it may be said that a 
translation is not procurable by the Bntish 
pubhc. Perhaps, therefore, no apology is 
needed for the present work. 

Arthur N. Wollaston. 

Glen Hill, Walmer, 

May 6 , 1906. 



iS 


THE PAND NAMAH 

OR 

SCROLL OF WISDOM 

Bt shaikh muslih-ud dIn 

SA-DI SHlRAZl 



29 






30 


In the Name of God ''the Merctjiil and 
Compasstonaie / 

0 merciful Being I take pity on onr con 
dition 

For we are captives m the snare of lost 1 
We have no protector save Thee I 
Thon art the all-suffiaent Foigfver of sms 
to us sinners 1 

Keep us from the path of error 
Forgive us our trespasses and show us 
righteousness. 
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Df phjuse of inmAiniAD 

The Peace of God be ufon hwt and hts 
Posterity J 

So long as the tongue is fixed m the mouth, 

May the praise of Mohammad be a source 
of dehght. 

The beloved of God the most exalted of 
Prophets 

Whose pillow IS the glonous firmament 

The earth-conquenng horseman wth his 
chestnut Buriq * 

Which passed beyond the palace of the 
cerulean portico I 


ADDRESS TO THE SOUL 

Forty years of thy preaons existence have 
expired 

Yet thy life hath not passed b^ond chDd 
hood. ' 

t The tteed cm which Mohemmed vWttd Hcetco. 
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Thon bast spent all in lust and bcence , 
Not a moment hast thon acted accordmg to 
nghteoosness 

Rely not upon unstable We 
Be not confident that thou art safe from 
the sport of fortune. 


m PRAISE OF GEKEROSnr 

O soul I whoever spreadeth the table of 
benevolence 

Is famous m the world of hlierahty 
Generosity will make thee renowned 
thronghout the universe 
Generosity iviU secure thee happmcss 
Beside generosity there is nothmg in the 
world 

Nor is aught more current m any market I 
Generosity wdl be the source of delight 
Generosity will be the harvest of hfe. 
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Freshen the heart of the world by gener- 
osity , 

Fill the globe with the renown of thy 
generosity 

For ever be steadfast in generosity , 

Smce the Creator of the sonl is beneficent. 

DESCRUTJON OF BENEVOtENCB 

The man of good parts maketh choice of 
benevolence 

For mankmd becometh prosperous from 
benevolence 

Be conqueror of the world through kind 
ness and benevolence 

Be a chief m the kingdom of kindness and 
generosity 

Benevolence is the attribute of men of 
piety 

Benevolence is the duty of the prosperous 

Benevolence is the touchstone of the alloy 
of sm • 

Benevolence is the medicine for all ills. *■ 
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Be not, if you can void of benevolence, 
That you may snatch the ball of excellence 
owing to benevolence. 

IN CONDEMNATION OF PARSIMONY 
Were the spheres to fall to the share of the 
miser 

Were fortune the slave of the miser. 

Were the wealth of Q4riin‘ m his band 
Were a quarter of the umverse subservient 
to him — 

The miser is not worthy that thou shouldest 
mention his name. 

And were fortune to become his servant. 
Pay no r^ard to the property of the miser — 
Speak not of the miser’s property and 
possessions 

Were the miser a devotee both on land and 
sea 

He would be— so it is ordered— unknown 
m Paradise. 

I AnunliroTerttaltohbTOlUi^alovaifce. 
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Though the miser be nch m possessions 

He would suffer distress as if he were a 
poor man. 

Benevolent persons enjoy the fnnt of their 
wealth 

The mggardly suffer gnef from their gold 
and silver 


DESCRIPTION OP HTOnUTV 

0 soni I if thon makcst choice of hnnulity, 
The people of the world will be thy 
friends. 

Humihty will augment thy station 
Just as the moon gets light from the sun. 
Humihty is the source of mtimacy, 

For exalted will be the dignity of friend- 
ship 

Humflity exalteth a man, 

Humihty is a decoration to men of position 
Every one who is human is humble , 
Nought becometh a man save magnamrmly 
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The man of wisdom maketh choice of 
hnmihty 

The bough laden with frmt rests npon the 
earth 

Hnmihty wdl increase thy reputabon 
It will get thee a place in the glonons 
Paradise. 

Hnmihty is the key of the gate of Heaven 
It IS an ornament to posibon and digmty 
Whoever is bom to command 
It is more than delightful to find m him 
hnmihty 

Whoever is accnstomed to hnmihty 
Will enjoy rank and power 
Hnmihty will maks thee beloved in the 
MTorld — 

Thon wdt become dear m men’s hearts as 
their own soul 

Do not withhold hnmihty from mankind, 
For thus thou maycst withdraw thy neck 
(from perplexity) as it were a sword 
(from the scabbard) 
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Hnnuhty on the part of the exalted is 
commendable. 

If a b^gar be humble it is his nature 

IN CONDEMNATION OF PRIDE 

Beware O son I that thou dost not become 
proud 

I.est fortune thereby shp from thine hands. 

Pnde on the part of a wise man is not 
comely 

Sad is such demeanour m the case of a 
prudent person. 

Pnde IS the habit of the ignorant 

Pnde doth not proceed from men of in 
telhgence. 

Pride caused the fall of 'ArSiII,' 

And led to his bemg ensnared in the prison 
of the accursed. 

Whoever is by nature arrogant 

His head is filled with pnde beyond imagi 
nation 


* Sctafi. 
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Pnde IS the source of adversity 
Pnde IS the nature of the evil-disposed 
Since thou knowest about pnde why dost 
thou pursue it ? 

Thou doest wrong, again thou doest wrong 


ON THE EXCELLENCE OF LEARNING 

Sons of Adam from learning will find per 
fecbon — 

Not from dignity, and rank, and wealth 
and property 

Like a taper one must melt m puismt of 
learning 

Smce without learning one cannot know 
God 

A tnuTi of Wisdom IS a student of learning 

For the market of wisdom is always 
brisk. 

Whoever is fortunate as regards Eternity 

Maketh choice of the puismt of know- 
ledge. 
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This pursuit of knowledge is a duty on thy 
part, 

Even if it be necessary to traverse the 
earth 

Go seme fast hold of the skirt of knowledge 

For learning will convey thee to ever 
lasting abodes. 

Seek nought but knowledge if thou art 
wise 

For it IS neglectful to remain without 
wisdom 

From leammg there will come to thee perfec 
bon as regards religion and the world. 

For thin e affairs will be settled by know 
ledge. 

AS REGARDS AVOIDING THE SOCIETV OF THE 
IGNORANT 

0 soul I if thou art wise and mtelhgent. 

Make not choice of the society of the 
Ignorant. 
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Dart from the ignorant as it were an 
arrow , 

Mix not with them as it were sugar and 
milk 

If thou hast a dragon for a friend in the 
cave, 

It 13 better than to have an ignorant asso- 
ciate. 

If the enemy of thy son] be intelligent 

It IS better than an ignorant fnend. 

No one in the world is so despicable as the 
Ignorant 

For nothing is more worthless than 
Ignorance. 

From the ignorant proceed nought but bad 
deeds 

And no one hath heard therefrom but base 
words 

The end of the ignorant wih be the abode 
of the lost 

For the ignorant seldom end hfe weD. 
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It IS best that the ignorant should be 
abased. 

For it IS fitting that the ignorant should 
find disgrace 

It IS well to shun the ignorant 
For from them will arise disgrace m 
world and the next 

DESCRIPTION OF JDSTICE 
Since God hath given thee all things to thy 
desire, 

Why dost thou not eventually bnng forth 
the fnuts of justice ? 

Smce justice is the adornment of royalty 
Why dost thou not fix thme heart upon 
justice ? 

Thy kmgdom wiH be established 
If justice coraeth to thme aid 
Smce Nushinvan’ made choice of justice 
His name is now held m remembrance for 
his goodness 

■A Mng of Pwri* «sniiinod «fhfl Juft Jrlio 
id^nedfromJ-D. 531 toiji 519. 
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Peace befalleth the kingdom from the 
effects of justice 

Smce from jnsbce the kingdom attameth 
Its wishes 

Make the world populous through justice 

Fill the hearts of m anlan d with delight 
through justice. 

There is no better architect in the world 
than justice 

Smce nought is more excellent than 
righteousness 

What will be the end thereof to thee ? 

Even this that thou wilt have the name of 
a righteous monarch 

Dost thou wish a token of good fortune ? 

Qose the door of oppression against man- 
kind 

Withhold not thy favour from thy sub- 
jects 

Gratify the desues of those who seek 
justice. 
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IN CONDEUNATtON OF OPPEESSION 

The \viorld mtnesseth desolation owing to 
failure of justice 

As it were a beautiful garden from the 
autumn gale 

Do not give way to oppression in any case 

Lest the sun of monarchy suffer declma 

He who raiseth the fire of oppression m 
the world 

Occasioneth a sigh on the part of the people 
of the land. 

If a tyrant raiseth a sigh from the soul 

The anguish createtb a fiame over land and 
water 

Do not oppress poor helpless people 

Without further thought as to the narrow 
ness of the grava 

Be not disposed towards the market place 
of oppression 

Be not neglectful of the smoke of men s 
hearts 
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0 man of haste I be not an oppressor of 
humanity 

Tor of a sudden the wrath of God will 
overtake thee. 

Do not oppress the poor humble people 

Tor without doubt the tyrant passeth to 
perdition 


DESCRIPTION OP CONTENTMENT 

0 soul I if thou acqmrest contentment 

Thou wilt exercise sway m the kingdom of 
repose. 

If thon art pmched with the trials of 
poverty 

Then m the estimation of the wise, wealth 
IS nought 

The poor man is not disgraced by 
poverty, 

For poverty was the Prophet s glory 
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Gold and sdver are the glory of the nch, 
But the poor have mward repose 
Be not distressed if thou art not weal^y 
Smce a sovereign cannot extract taxes 
the desolate. , 

In aU^arcumstances contentment is prefer 

„ bo» • >”•« ■“ • 

happy ^ radiance of 

Enhghten thy soul with the re 

contentment, fortune 

If thou desirest any token of good fortun 

IN CONDEMKA-nOK OF AVAMCE 

wealth ^ 


IS not of the same 
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Whosoever hath fallen into the snare of 
greed 

Giveth the harvest of his life to the 
winds 

I grant that all the wealth of Qiriin' is 
thine — 

That all the riches of the habitable globe 
are with thee — 

But m the end thon wilt be enveloped m 
the earth 

Like the helpless with distress of heart 

Why dost thou vex thyself with the 
anguish of gold? 

Why dost thou bear the burden of distress 
as if thou wert an ass ? 

Why dost thou undergo anguish on account 
of wealth ? 

For it will of a sudden be swept away 
* A TTTBn p i o vBr b lal forhli wtaltli and awiIcA 
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Hast thou thus given thme heart to the 
picture of money ? 

Tor with the taste thereof thoD wilt become 
a pemtent boon companion 

Thou art become such a lover of the face of 
gold 

That thme affairs are distressed and thy 
head upset 

Thou art become as it were a prey to its 
pursuit 

That thou thinkest not of the day of judg 
meuL 

Let not the heart of that base wretch 
rejoice 

Who on account of the world scattereth 
faith to the wmds 


DESCRIPTION OF OBEDIENCE AND WOES HU* 
When fortune is a person s slave 
His heart is perpetually disposed towards 
obedience. 
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It 13 not iit to turn aside one s head from 
scmtude 

Since fortune is obtainable from obedi 
once. 

Happiness is procured from obedience, 

The lieart bccometh lilununed from the 
light of obedience. 

If thou girdest thy loins with sub- 
mission 

Thou wilt open the door of everlasting 
happiness 

The ivise man doth not turn his head from 
obedience 

Since no e.vcelJence is more lofty than 
obedience. 

Keep thme ablubons freshened with the 
waters of obedience 

So that to-morrow thon mayest be free as 
from fire 

Stabhsh thy prayers with smeenty 

So that thou mayest attam everlastmg 
prospenty 
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Enlightenment of soul springeth from 
obedience, 

Just as the earth denveth hght from the 
sun. 

Worship the Creator 
Sit down in the portals of obedient 
If thou mahest choice to worship th 
Creator . , , 

Thouwiltbeachieftammthekmgdomof 

RaJ^aTtead and keep not abstinence in 
»' 

« o' 

judgment- 
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IK CONDEMNATION OF SATAN 

O soul 1 whoever is overpowered by Satan 
Is night and day m the snare of sm 
Whoever hath Satan for hds ruler 
How can he return to the way of God ? 

O soul 1 beware that thon dost not give 
way to sin 

That the Creator may have mercy on 
thee. 

A wise man avoideth wrong 
As sugar melteth in water 
A loflTi of good disposition doth not comnut 
sin, 

Lest he becometh as the light of the sun 
concealed by the donds 
Do not give way to thy lusts 
Lest thou be suddenly snatched to perdibon. 
If thine heart doth not turn aside from 
sm 

Amongst the lowest of the low will be thine 
abode. 





7» 

Do not destroy the house of life 
With the torrent of bad and unproper 
actions 

If thou keepest away from sm and uu 

quity, , , 

Thou wilt not be far from the garden of 

Paradise, 


m explakatiok of the wnre of apfec 

tion ahd love 

0 cupbearer 1 bring wine as it were a gar 

Koraralirasoul desires tbisCrehgious) 

intoxication. 

Ti. to 

Is soul inspiring as it were 

to to oi “• 

Welcome are tne ucue 
lords of love I 
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Bnng this wine as it were the water of 
immortality * 

For from its fragrance the soul findeth 
dchverance from gnef 1 
Happy that soul which desires a Fnend' I 
Happy that person who is ensnared m the 
bonds of afleebon for Hun I 
Happy that soul which is enamoured of 
the face of the Fnend I 
Happy that seal whose abode is the Nook 
of the Fnend I 

A Fnend as it were wme like soul refreshmg 
Pearl I 

Wine — the purest — like a beautiful face I 
Happy men of soul who adore wme I 
Happy the flavour of wme to men of 
spmtl 

1 Thae atumis mnrt bo coratmed In a figaratlTo 
reUgloiu •ease. 

• Tliat U God. 
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AS TO THE NATDEE OF FIDELITY 

O soul I be linn footed as regards fidelity 

For money hath no currency mthout its 
stamp 

If thou tumest not the rein from the path 
of fidehty 

Thou wilt be a fnend in the hearts of thine 
eneimes 

Turn not thy soul s face from the abode of 
fidehty 

That thou be not ashamed before the face 
of thy friends 

Place not thy foot outside the street of 
fidehty 

Smee tyranny is not fitting m the case of 
fnends 

It IS wrong to separate thyself from betoved 
ones 

It IS contrary to fidehty to sever thyself 
from thy comrades 

Want of fidehty is the attnbnte of women. 

Donotleamthennseemlycondactof thatsex 
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ON THE EXCELLENCE OF GRATmjDE 

\\'hosoever hath a heart filled with grati- 
tude to God 

It IS not becoming that he should tie up 
the tongue of praise 

Teach thy soul nought but grabtude to 
God, 

For it is necessary to praise the Creator 

Thy ii-ealth and possessions are mcreased 
by grabtude 

nctory entereth thy door owing to grab 
tude 

Wert thou to show gratitude to God bli 
the day of reckomng 

Thou would'st not discharge a thousandth 
part (of thy duties) 

Yes I It IS best to hsp thy gratitude 

For gratitude to Him is an ornament to 
Islam. 
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So 

If thou rcstraincst not thy tongue from 
gratitude to God 

Thou Avdt attain everJastmg fehaty 


IN EXPLANATION OF PATtENCE 

If patience la thy helper 

Thou wilt attam everlastmg happmess 

Patience is the attnbnte of prophets 

Those who practise rehgion turn not aside 
from this direction 

Patience openeth the door of the desires 
of the soul 

For save pabence there is no key for 
this 

Pabence giveth thee the desire of thme 
heart 

For at the hands of mankind thy difficulbes 
are solved 

Pabence is the key of the door of thme 
asprrabons 

The enlarger of the kingdom of desire. 
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Patience is best in every case, 

For in this sentence is much meaning 
Patience giveth thee thy desire 
It reheveth thee from pain and misfor 
tune. 

Exercise patience if thou art rehpous 
For haste is the attribute of devils 

DESCRIPrtOH OF RECTITODE 

O soul 1 if thou makest choice of rectitude 

Smce "iSSde a mau’sn^e is exalted 
“ *°'tflt^i?thTtota<^°of Ignorance. 

SI, mt 0,0" 

over the left- 
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Nought IS better m the world than rectitude 
For in the rosebud of rectitude there is no 
thorn. 


IN CONDEMNATION OF LYING 

When a person foUoweth after unrighteous- 
ness 

Where win he find dehvcrance on the day 
of judgment ? 

^Vhosoever assumeth the habit of false 
speakingj 

Hath no splendour for the lamp of his souL 
Falsehood putteth a man to shame 
Falsehood depnveth a man of dignity 
A wise man blusheth at a bar 
Smee no one estecracth such a person 
O brother I beware that thou speahest not 
falsely 

For a bar is despised, and without repute 
Nought IS worse than unnghteousncss , 

0 son I tlierefrom anseth loss of fair name 
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ON THE WOEKS OF THE MOST HIGH COD 

Regard this globe resplendent lie gold 
The roof of which is firm without pillars I 
Regard the curtam of the revolving sphere 1 
Regard its ghttenng lamps' I 
One IS a shepherd and another a sovereign 
One is a supphant for justice another covets 
a throne 

One is happy and another miserable 
One IS prosperous and another unfortunate 
One is a payer of taxes and another 
possesseth a throne 
One IS exalted, and another debased 
One sitteth on a mat and another upon a 
throne 

One IS m rags, and another is clad in silk , 
One hath no bread and another revels in 
ivealth 

One IS disappointed and another prosper 
ous 


* Tbetton. 





One IS afflicted and another wUeth in 
nches 

One hath a transient fate and another is 
estabhshed throughout eternity 
One IS full of health and another is sickly 
One IS full of years and another is a mere 
stnpling 

One IS filled with righteousness and another 
hves m sin 

One is given to prayer and another is ad 
dieted to deceit 
One IS upright and rehgions 
Another is iramersed in an ocean of emne 
and wickedness 

One IS of good disposibon and another is of 
hasty temper 

One is patient and another is quarrelsome , 
One IS at ease another m pam 
One IS in difficulties another is prosperous 
One is a chieftam m the world of luxury. 
Another is a captive m the snares of ad 
versity 
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One IS established id the rose garden of 
comfort 

Another is associated with anguish pain 
and distress 

One exceedeth all linuts in the possession of 
wealth, 

Another is in want of bread and means for 
his family 

One is hke a rose resplendent with joy. 

Another is distressed at heart and pained 
in soul 

One girdeth his loins with obedience 

Another brmgeth his life to an end m sm 

One passeth day and night with the Holy 
Book in his hands 

Another sleepeth mtoxicated in the comer 
of a wme shop 

One is fixed firm as a peg at the door of 
religion 

Another is a sinner in the way of infidehty 

One IS prosperous learned, and mteihgent 

Another is unfortunate ignorant, and 
abashed 
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One IS a champion agile and a wamor 
Another is faint hearted mdolent, and 
without courage 

One 13 a scribe, a man of enlightened min d 
Another is an inward thief calling himself 
a scnbe 


AGAINST PLACING HOPE Df CREATEn 
BEINGS 

For this therefore place no reliance upon 
fortune 

For it will suddenly deprive thy soul of 
hfe. 

Put no rehance upon a numberless army 

For it may be that thou wilt not be aided 
by victory 

Put no rehance upon kingdom, position, 
and rank. 

For they existed before thee, and will je- 
mam after thee. 
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Do not ^v^)ng because thou seest wrong on 
the part of a true fnend , 

Good fruit doth not grow from bad seed 
Put no rehance on majesty and power 
Por suddenly, when the command arrives 
thou must give up thy souL 
Many are the monarchs of exalted rank 
Many are the warriors who overrun king 
doms 

Many are the fierce warnors who scatter 
anmes 

Many are the hon like men who smite with 
the sword 

Many are the moon faced beauties of 
graceful figure 

Many are the lovely ones with stature like 
the sun 

Many are the newly arisen heart-ensnarers 
Many are the freshly decked bndes 
Many are the famous, and many are the 
{ortnn&te 

Many are they like the cypress m stature 
andmanyare therosy-cheeked beauties, 
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\Vho have rent the gannent of life 

Wio have drawn the head within the wall 
of the grave 

With such the harvest of their hfe hath been 
scattered to the winds. 

So that never hath any one a trace of 
them 

Set not thine heart upon this seal 
caphviting abode 

For thou wilt not find therein the soul of 
dehght 

Linh not thy soul with this earth with its 
atmosphere of joy 

For misfortune may ram upon it from 
Heaven 
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The u-orld hath no permanence 0 my son I 
Pass not thy hfo therem m neghgence. 
Fix not thy heart upon this perishable 
abode 

From Sa'di remember this one piece of 
advice 



99 




nortco wT 
ECU. WAJCO* *«P 

AO An*OW 



ORIENT LIBRARY 


THE 



THE WISDOM OF THE EAST 

SERIES 

Edited by L. CRANHER-BVNfl and Dr S. A. KAPADIA 


The HON ADVISORY COMMITTEE of the ORIENT LIBRARY 

(WISDOM OF THE EAST SERIES) 

Lord REAY, G C S I , Prestdmt 
Sir ARTHUR WOLLASTON, K C I E., Chairman 


L CRANMER-BYNG and : 

Prof T W Armold (London Urn 
verslW College) 

Prof L D Barnett (London Uni- 
versity College) 

Miss G Bell 

Syed Hosain Bilgrami, C S I 

Prof J F Bldmhardt (Cambridge 
University) 

Prof E G Browne (Cambridge 
UniversiW 

L. Cranmer-Byng, Esq 

Dr J Estlin Carpenter (Oxford 
UniversiW) 

A G Eleis, Esq 

Prof Gregory Foster (Provost, 
London University Collie) 

Dr bL Gaster. 

Prof H A Giles (Cambridge Uni 
versity) 

Lionel Giles, Esq , M A 

Prof Ignaz Goldziher (Buda pest 
University) 

Dr G A Grierson, C I E. 


A KAPADIA, Hon Secs 
Sir Henry Howorth, K C I E. 

Dr S A Kapadia (London Univer- 
sity College) 

Sir Alfred Lyall, G C I E. 

Sir Charles Lyall, K C S I 
Prof D S Margol^outh (Oxford 
University) 

Mrs D S Margoliouth 
Prof A A Macdonell (Oxford Uni- 
versity) 

Theodor Morison, Esq , M A 
J Morris, Esqi (Japan) 

A H Hallam Murray, Esq 
Prof Reginald A Nicholson (Cam- 
bridge University) 

Prof Rapson (Cambridge Unlver- 

MlSS ^^IDING 

Syed Ameer Ali , C I E. 

F W Thomas, Esq , M A 
Prof Anton Tien 

Don M DE Wickremasinghe (Ox- 
ford University) 


LONDON 

JOHN MURRAY, ALBEMARLE STREET, W 


WISDOM OF THE EAST SERIES 
The Diwan of Abul-AJa 

Bt henry BAERLEm if net 

Brahma-Knowledge An Oatlme of the 
Philosophy of the Vedanta 

M we t fcrth ly tbo Upuilth«h wad hr ^eibtrm, Br L. D. 
BAWvt/'i' XLA. L1TT.IX r ro fena r « Suakrit at ucfraiitT 
CoIIcte, Loodco. a^aeU 

The Conduct of Life , or, The Umversal 
, Order of Confucius 

A Tnudaltoa of one ol tbo fixe Boob, bhborto fcsoro 

u tbo DocCrizM ai tbo Uaao. By KU m/NG KQKO ALA. 
(EtBo.), 

The Teachings of Zoroaster and the Philo- 
sophy of the Parsi Rchgion 

Tracalated «kb Int nXha c tkm Dt. S A KAPAPIA Lectmr 
UahOTttr Copy, Londor. if-asL 

The PcraajQ Mystics 
I Jalalu d-din Rumf 

PT P HADLAND DAVa *t-vL 

11 Jami 

By F HADLAKD DATIS. lA net. 

The Way of the Budoba 

frun ibe BaiUblat tocta. uruber vilh the ecffiwl PaB 
with iBtrodwtko br HERBERT BAVnES, X1.R*A.E wf. neL 

The Sayings of Confucius 

A new Ttwaktfcm ai the greatar part oi tbo Cnn A gtm Aaal«t^ 
with Introdoedoo Note* bj LIUNEL GILES, ILA. {Ozce.}> 
Aabtam tn tbo Departnxst of Orlesul Boola ami UanoKript* of 
tbe BrittafaMnamm. w^oes. 

Musmgs of a Chinese h^tic 

5el«tiaoa from tbo PhlloaopbT CSjoauj TA Whb tn^do^ 
tioo by LIONEL GILES bLA. {Owm.}. AJiiJtJJit nl tbo ftitlib 
Mtacain. *A net r» 1 

The Awakening of the Soul 

From tba Arab*: oTlBN TUFAIL. TnuMtUrd *fth Iatr«fiKti« 
iy PADie BtOHJtUt, FI 1 .D 1/6 net. 

The Religion of the Koran 

WhhlflOwloctkabySnARTJIURN ^V0LLA5T0N K.CLE 
ifneC 



WISDOM OF THE EAST SERIES 

The Wisdom of Israel : Being Extracts from 
the Babylonian Talmud and Midrash Rabboth 

TransHtcd from the Aramaic with an Introduction by EDWIN 
COLLINS i/- nch 

Sadi’s Scroll of Wisdom 

B> SHAIKH SA’DI With Introduction by SiR ARTHUR N. 
WOLLASTON, K C I E. i/ net 

The Instruction of Ptah-Hotep and the 
Instruction of Ke’gemni 

The Oldest Books in the World Translated from the Eg} ptian 
\\nth Introduction and Appendix by BATTISCOMBE G GUNN, 
I/- net 

The Rose Garden of Sa’di 

Selected and Rendered from the Persian with Introduction by 
L CRANMER-BYNG i/- net 

The Classics of Confucius 

I. The Book of History (Shu-King) 

By W CORN OLD i/- net 

II. The Book of Odes (Shi-King) 

B> L CRANMER-BYNG i/- net 

The Sayings of Lao Tzu 

Prom the Cliincsc. Translated wath introduction by LIONEL 
GILES, of the Bntisli Museum i/- net. 

Women and Wisdom of Japan 

With Introduction b} S TAKAISHI i/- net 

Arabian Wisdom 

Selections and Translations from the Arabic b} JOHN WORTA- 
BET, M D i/. net, 

TIic Duties of the Heart 

B) Raupi PACHYE. Translated from the Hcb'cw wnlh Intro- 
duction b} Downs COLUNS, Holher Hebrew Scholar. U Cl- 
>/- net. 


A? /i/i-ron ecvniuttnmlsans to l>c addtt^’^td to It r Editors of 

dr S a KAPADIA, ORIENTAL 
10NV'UN*'’t\‘ <;0C1LT\, PICCADILLY, 



Hlililf 


! oli)^ rf 1^ MHtn tf'a*safci b , Tt.j'ijSSte om. 


^ the erf p»d wffl tad 

^ West, (lie oWwodd e? TTiw^ cod the oe* rf 
In this c^wTwrr umI fa thdr own sphete, ther ■» bat 
ctf tlie UAetl ettnipte In tJie Imi TW *re ctefidaw 
;«per kiwwiedpe ol (he^nnl id«]# and jtjflr c/ 

Oroegbt oar help to » rerlwl of ihet trw q;«t of OttritT 
itber dcislees oer tetn the mdoos of meihet ceed tm 
Fbally m ( hitnfcfn g pns end pohUo fix the toj confiiJ 
eben to too WWoOi of the E«t Scrio, they wish to 
ttile tint DO pahs hon b ee n ipored to teewn the ipedtlittM 
fes the trentment of the Txzkns snf^ects at harrf 


SOME OPINIONS OP THE PRESS 


thaitbtBsnm— «(ib tte Ume wm sen of Oumf they *r* 
dnuiy bfUitoii taa f»«r(rsriac 

Tin K ena^kdwefOitetspQAsit vnAhMbeanA 

riwthobotUndnK aftbe iigM»«etfa«atsy. 


UtetOTT Chddn.— ** W wt«h ixcim to this Utti* istn of bcota. 
QntlMlc.-''** Thts Serfat t« aabHohoJ to kaip la tte pi u.«w of nervlaf too 
fi i lt a oi oad auni li£* of too woot. 

T^feotBWlL— ”ThU3ori*o ibeoMDot Mu r<«oomieroof toosofo 


HmrtTmnrt Onju'dlAB.'-** Tlib 3«i+«» wlB Ind oaotoonUo »tto »■ 

Stadoaia tf fAfteni Litmtamnd Emuts FfaOooefihy 
Bristol JttemiTT-*'W ecsseetJ tbooo Uato twafco to « a wtu tsortoo 

thot Uwo (a oo knoWtodfo north bovtor ovttldo EanjM cad Anwn 

Thu arm SoHm ba* o dolifto •“tj^ 

Tbolwot.«o.»aa.«h.op,«>d^oireoc(4xto* 

pocfcrt. Ewy po*o *• retuMrty r»£hittnt ond ftfeoUrint. 

e toTd — Sqefa bootOOT TolwtJooMoStoj cado n e ndt* << h»«rf*n 
tJdpSido, fi5l*Tr^P»« i»t*« •rtdoot of taoTOUi^ 

Irlsll BbMS.— “J to TCj BS M *ro eiamlof to l*f*» to* *■ ■** 


LONDON um&A^ ai^emarle STREETT 




